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GURBACHAN SINGH TALIB 


Guru Gobind Singh’s is a figure resplendent with regal majesty, « 
inspiring reverence for its combination of holiness and heroism. | 
Hawk perched on hand, astride his bay charger, he is the ideal | 
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hero, intrepid in war and yet a saint, a man of God who crusaded 
all his life for righteousness (Dharma) and truth. The present-day | 
world rightly finds in him the harbinger of the modern ideas of 
liberty and equality of mankind, and sees him as the ideal liberator, 
both from the terrors of hell and the tyranny of worldly potentaies. 
A poet who composed hymns of fervent devotion to the Almighty, 
a world-teacher who carried forward and brought to a completion 


- the holy mission of Guru Nanak Dev to purify mankind, a fighter 


for human rights, a nation-builder—he combined in himself all the 
sublime attributes that make the superman. Poets and savants 
have lauded him with noble epithets according to the reach of 


_ their imagination and the particular aspect of him that lay more 
_ within their grasp. The poet Nandlal, jewel of his court, apostro- 


phized him as ‘Badsha-Dervish’ (King and Hermit). The great 
writer Puran Singh, half a century ago, meditating his Spirit of the 
Sikh called him the modern Gita, who embodied in his person the 


_ synthesized ideal of the yogi and the hero, put forth so profoundly 
- : in the Gita. To the common, believing Sikh he is the Lord of the 


Plume and the Hawk (Kaligidhar, Bazanwala). His inspiration 
filled thousands upon thousands with the ardour for martyrdom and 
created what has been the nucleus virtually of a new nation, the 


I 


| NamdhariElibrary@gmail.com 


www.archive.org/details/namdhari 


\Khalsa Panth. The Panth that he conceived is something unique 
Hin history—a nation built round a faith, _asserting to acquire the 
| other characteristics of a nation—a territory, an identity and 
shared social and political objectives. In the brief spun of fotry- 
two years that was the life granted to him, he stirred a mighty 
revolution whose effects were visible within half a century of his 
passing away, in the liberation from Mughal and Pathan tyranny 
of Punjab, home of his ancestors, and of large areas in the North- 
West of India. Here was one who created a new order, moved 
mountains and left his strong impress on the pages of the history 
of India. Of this mighty figure a brief sketch is attempted in the 
few pages that follow. ; 


Life-sketch of Guru Gobind Singh 


According to the current tradition he was born to Guru Tegh 
Bahadur, ninth in Guru Nanak Dev’s holy line of Gurus and to 
Mata Gujari, at Patna in Bihar on the 7th of the bright half of 
the lunar month of Poh (Pausha), corresponding to December- 
January, inthe Bikrami Samvat 1723 (1665 A.C.) Guru Tegh 
Bahadur in those days was sojourning in the eastern parts along 
with the army of Raja Ram Singh of Amber (Jaipur). lt was there ~ 
that he heard the happy news of the birth of this miracle-child. 
At the place of his birth, situated inside the old city of Patna, now 
stands one of the most magnificent Sikh temples (Gurudwara), 
seat of one of the holy Takhts (centres of Sikh spiritual authority.) 
It is related that a Muslim holy man, Pir Bikhan Shah saw a 
strange light emanate from _ the direction of the Guru’s birth place, 
and offered worship in that direction. 


As befitted the scion of a distinguished family, established in 
the people’s affection and revernce for generations, the newly-born 
child, named Gobind Das, was brought up in an atmosphere of 
loving adulation. At Patna, close to his father’s mansion, the 
Ganga-bank is marked as the spot where the young child-Guru 
used to play with the other children of his age. His play consisted 
mostly of such martial feats as children with toy arrows and 
weapons could perform, and thus from the very beginnirg was laid 
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the foundation of martial prowess, for which he became famous 
himself, endowing also his followers with the same quality in a high 
degree. 


When the Guru was still in early childhood, his people moved 
away from Patna back to Punjab, called in his autobiography 
Bachittar Natak, Madar Desh. The spot where they settled was 
the small estate of Anandpur, now situated in the Ropar District 
of Punjab, a few miles east of the famous Bhakra Dam. This 
place, the site now of one of the great Takhts, called Keshgarh, 
and the great militarv Academy that has recently come up, had 
been earlier purchased by Guru Tegh Bahadur from the hill chief 
of Kahlur. It was a secluded spot, at the foot of the hills, close to 
a bend of the river Sutlej, and promised a quiet retreat for medita- 
tion and prayer. Settled here however, Guru Teegh Bahadur did 
not enjoy a long period of peace. This was the middle period of 
of the reign of Aurangzeb, whose bigoted religious policy had sent 
a wave of shock and horror among his non-Muslim subjects. The 
poet Iqbal, paying tribute to his memory as one who sought to 
convert all India to Islam by force, has called him in Persian: 
Tarkash-i-mara khadang-1-akhirin (In our quiver was he the last 
arrow.) Demolition of temples, closing of the schools imparting 
Instruction in the principles of the Hindu faith. imposition of the 
infamous jizva or poll-tax on non-Muslims, a highly discriminatory 
and demeaning charge, angered the non-Muslims. By harrasment 
and coercion thousancs of non-Muslims were brought into the fold 
of Islam, and non-Muslim India lay for the time helpless before the 
bigoted ruler’s tyranny. 


Perhaps the severest effect of this policy of coercion in religion 
was felt in the northern province of Kashmir, where the Mughal 
governor, Zainul-Abidin carried on forcible conversions to Islam 
by highly tyrannical methods. It is recorded that in this situation, 
seeing no one around who could succour them, the Hindus of the 
valley of Kashmir, led by one Pandit Kirpa Ram, waited upon 
Guru Tegh Bahadur at Anandpur, beseeching him to come to their 
succour against the bigoted rulers who were destroying their 
Dharma. This Kirpa Ram had earlier served in the Guru’s 
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household, and had convinced his co-religionists that Guru Tegh 
Bahadur, seated now on Guru Nanak’s gaddi alone could save 
Dharma in this terrible situation. It is recorded that Guru Tegh 
Bahadur sat for long, meditating the situation. His son Gobind 
Das, the future Guru, enquired the cause of his withdrawn state of 
mind, and was informed by the Guru of the plight of the people of 
Kashmir, whose representatives were now there. Said the Guru: 
‘To save them, a holy man must sacrifice his life.”’ At once, under 
Divine inspiration came the future Guru’s reply: ‘Who is nobler 
and holier than you, revered father ?’ These electrifying words 
solved the Guru’s problem. Not only were these words of the 
holy child a prophecy of the days to come, but an assurance that 
after the Guru’s own time the mission which he and his predeces- 
sors had so dearly nursed, would be in safe hands. The Guru, it 
is said, called the deputationists and asked them to convey to the 
emperor’s men that should he succeed in converting Guru Tegh 
Bahadur to Islam, they would all follow suit. The subsequent 
events are part of recorded history, and describe the missionary 
journeys of Guru Tegh Bahadur over Punjab, present-day Haryana 
and parts of Uttar Pradesh to preach to the people to stand 
steadfast by their Dharma, to yield not to fear and to bear all 
suffering in the way of God with equanimity. 


The Mughal informers represented the Guru in a totally false 
light, and some went even to the extent of calling him a leader of 
freebooters. The authorities were alarmed at his activities, as what 
he was doing was to raise among the people the spirit 


of revolt against tyranny. A passive, tamely suffering people were, 


developing resistance to the tyrannical dictates of authority. In 
the Bachittar Natak, mentioned earlier, in a passage which locks 
like the finale of a long episode, narrating the story of the Kashmiri 
deputation, the Guru’s response thereto and his final martyrdom 
(1675), his achievement is thus summed up : 


fo The lord protected their paste-mark and sacred thread, 
Performing in Kali- Yuga a great heroic act. 

For the sake of God’s devotees thus did he act : 

He gave up his head and uttered not a groan. 


4 


¢ 


Sri Satguru Jagjit Singh JieLibrary NamdhariElibrary@gmail.com 


www.archive.org/details/namdhari 


For Dharma such was his noble performance : 

His head he gave up, but not his passion for Dharma. 

Breaking the potsherd of the body:on the head of the 
monarch of Delhi, 

To the Divine realms he departed : 


f None has performed a heroic deed like Tegh Bahadur. 
At the departure of Tegh Bahadur was the world plunged in 
grief— 


The world mourned. but in the celestial realms spread joy. 


The new Guru, Gobind Rat, realizing intuitively that the time 
had come now to give a new orientation to the idea of Guruship, 
from its quietist tenor to a martial character to protect 
righteousness in the world, be took himself to chase and to martial 
exercises in a highly intensive form. In sword-play, archery and 
shooting with fire-arms he acquired unparalleled skill. Around 
him grew an army of devoted men, crusaders for Dharma, endowed 
with prowess and the zeal for succouring the weak and the helpless. 
Thus developed the nucleus of a dedicated host of God, which in 
course of time bronght down the fabric of the mighty Mughal 
empire. | 

Guru Gobind Rai shifted his seat soon after the assumption 
of his holy office to a lovely spot on the bend of the Jamuna, where 
it enters the present state of Haryana. This spot in his honour 
came to be called Paonta (foot-rest) and is now famous as the 
Gurudwara Paonta Sahib. Here now is in course of development 
a centre of Sikh learning in continuation of the great centre 
developed there by the Guru while he was in residence. Here 
swarmed to the Guru devotees in large numbers from the Punjab 

P and other regions. and besides receiving instruction in the principles 
of faith, received also training in arms and martial exercises. 
Around this area were thick jungles and the river valley, where the 
Guru and his followers engaged in chase, and hunted the tiger, the 

. ' sgambhar and the stag. Here the Guru also maintained a large and 
splendid court, and fifty-two poets are stated to have attended on 
him. The Guru directed them to compose poetry of devotion and 
martial ardour, as also to translate it into Braji Hindi, the neo- 
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classical language then current for the composition of poetry 
serious aS well as gay. These poets created an astoundingly rich 
store of verse, embodying a great part of the rich cultural heritage 
of India. Besides the poets most of whom wrote in Braji, was the 
great Persian poet and scholar Bhai Nand Lal. on whose poetry of 
fervent devotion the seal of approval was set by the Guru himself. 
In the midst of all this literary and creative activity was the Guru’s 
own composition in Braji Hindi for the most part. His composit- 
lons of this period, Jap, Akal Ustati and Sudha Swayye form part 
of the daily service in the Sikh places of worship. He composed a 
voluminous amount of sacred poetry, a great part of which is 
recorded in the Dasam Granth put together a number of years 
after his demise. This volume shows the Guru to have been an 
accomplished master in the poet’s craft, who re-expressed the 
teachings of his holy predecessors in the idiom of a later age. Guru 
Gobind Singh’s compositions are in the nature of a gloss on the 
teachings embodied in the mystical style in the holy Granth Sahib. 
They have besides, the martial ardour, the crusader’s zeal, the spirit 
that dedicates itself to the service to God and the ideals cherished by 
faith. Inthe Bachitiur Natak, which is of the nature of an auto- 
biographical fragment, he thus expressed his life’s ideal and 
objective : | 

For this was I born in the world: 

To sustain righteousness and the holy 

And to uproot from the earth evil-doers. 


His entire life was directed towards the fulfilment of these 
ideals, as the subsequent portion of this narrative will show. 


Around Paonta Sahib, the Guru’s seat at the foot of the hills, 
were a number of small Hill pincipalities, ruled over by Rajput 
chiefs. They were highly caste-conscious, and their mentors were 
Brahmins of a highly conservative cast. The Guru’s followers 
were a mixed group, among whcm the rigidity of caste distinctions 
had been softened and even eliminated. Quite a number of them 
came from castes that according to Hindu orthodoxy would be 
considered ‘low. In the teaching of Sikhism, which the Guru 
continued, caste distinctions were firmly rejected, and all human 
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beings, whatever their caste by birth, were given equa] reverence 
and the right to participate and lead in religious matters. ‘This the 
Brahmins and their Rajput followers looked upon as something 
heterodox, polluting the purity of Hinduism. Unfortunately, even 


today we have not got rid of this problem, and Hindu society ts 


faced with a crisis because of its clinging to untouchability. Apart 
from the ritualist objection to the Guru’s teaching was the political 
jealousy of the neighbouring hill chtefs, who looked upon the Guru 
as a rising power and a threat to their supremacy. An alliance was 
formed of several of these hill chiefs, Jed by Fateh Shah of Tehri 
Garhwal, and in 1688 they with their combined forces marched 
towards Paonta Sahib The Guru met them across a rivulet a 
few miles away, near the village of Bhangani. A sanguine battle 
took place. The youthful Guru displayed marvels of marksman. 
ship, and among others, Raja Hari Chand was killed by an arrow 
shot by him, ‘which stung the adversary like a cobra’. On the 
Guru’s side great valour was shown by the leaders of his forces, 
and at the end he was the victor, with several of the Rajas slain, 
including the leader of the alliance, Fateh Shah. It was in this battle 
that Pir Buddhu Shah of Sadhaura mentioned earlier, joined the 
Guru with a contingent. His four sons fell on the field of battle. 
His devotion and loyalty to the Guru’s house remained unshaken. 
Later, when the imperial compaign was mounted against the Guru, 
Pir Buddhu Shah was captured and slain with tortures for the 
offence of his aiding the Gurus. 


After the victory of Bhangani, Guru Gobind Singh (he was 
still known as Gobind Rai) thought it politicto shift his seat back 
to Anandpur, his ancestral home. | | 


Anandpur and the Subsequent Battles 


At Anandpur, knowing the neighbourhood to be hostile, 
Guru planned to fortify the place. His followers from all over now 
continued to visit him here and a large camp grew at the place. 
Here the Guru built a fort with a large arsenal, called Anandgarh, 
which recently has been renovated. The neighbouring hill chiefs, 
whose territories now form part of the Hoshiarpur and Kangra 
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districts, continued to be jealous of his power. Their enmity emana- 
ted from the political factor as much as from the objection of 
orthodoxy to the Guru's teaching. The Guru’s rising power, 
the splendour of his court and the reverence his name enjoyed 
far and wide, brought against him another alliance of the hill 
chiefs. This time they solicited the help of the neighbouring 
Mughal subedars, representing to them the Guru as a rebel against 
the imperial power and his teaching as subversive of orthodoxy. 
An alliance of the chiefs and some Mughal commanders invested 
Anandpur. The seige lasted for quite long, and the Guruw’s side 
fought heroically. In the meantime Aurangzeb’s eldest son, Sahah- 
zada Muazzam, who later succezded him to the throne as Bahadur 
Shah, marched to the north. Hesent his commander to quell 
any disturbances inthe hill areas. Hearing about the Guru as 
a holy man anda man of peace, he ordered his commander to 
lift the seige of Anandpur. Thus ended the first round of fighting, 
though the enmity of the hill chiefs did not cease, 


Now a conspiracy was building up against the Guru. While 
the hill chiefs continued to be jealous of him, the neighbouring 
Mughal commanders, actuated as much by loyalty to the throne 
as their objection to the Guru’s inspiring the people with the spirit 
to fight for Dharma, began to look upon him as a potential rebel 
and the state treated him as such. 


- But for some time nothing happened. While the Guru’ S 
following continued to grow, his seat of Anandpur got hemmed 
in on all sides by the hill forces and the Mughal soldiery. 
Undaunted, and in deep meditation at the way the Mughal power 
held the land of Bharat in abject slavery, he sought inspiration from 
the immorta! Lord, Akal Purakh. Light came to him from the Divi- 
ne source, and he thought of a plan to transform the helpless slaves 
into heroes and in the figure attributed to him, ‘‘to turn wrens into 
hawks.”’ In the entire course of Sikh history, the two-fold emphasis 
had been on attaining spiritual enlightenment and on the service 
(seva) of humanity. This ‘seva’ got established as an ideal and a 
cardinal principle of the Sikh faith. In its wider interpretation 
and application, it became synonymous with succouring the weak 
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and fighting for justice. Inthe teaching of Sikhism, the emphasis 
had been on the establishment of a just society in place of the 
rapacious rule of the Sultans and their underlings. Guru Nanak 
Dev had called the age in which he lived, ‘the dark night (amavas) 
of evil, in which the moon of truth nowhere was visible.’ In another 
context he had called rulers ferocious tigers (shinh) and their offi- 
cers hounds (kutte).His heart bled to see the injustice and tyranny 
around him, and he raised his powerful voice to make the 
people conscious of it, in an atmosphere of stupid and purblind 
complacency. When Babar attacked the Punjab, bringing fire 
and sword and dishonouring of the womanfolk of the land, he 
uttered a dirge on the sufferings of the folk, and prophesied that 
the incompetent rulers of India would be unremembered in 
ignominy after their death. 


Tre Idea of Guruship Reoriented 


WS oo 
Or ir 


The voice of Guru Nanak Dev continued to be echoed down 
the corridors of.time, and in the race memory of the Sikhs an 
attitude of contempt wascreated forthe worldly potentates. It 
was the Guru who was styled as the ‘true king’ (Sacha Padishah.) 
While as yet an organized revolt against the Mughal authority 
that had been established in the wake of Babar’s victory, bad not 
taken place, the ground was prepared in which the people would 
not accept the profligate aristocrats as their rulers. The attitude 
of opposition to tyranny was further stregthened by the martyrdom 
of Guru Arjan Dev (1606) who was subjected to death by torture 
On atrumped-up charge. Here forthe first time the bigotry of 
the Mughal empire came into play against the Siktrchurch, which 
it looked upon asa challenge not only to the Muslim faith, but 


also to the theocratically run Mughal state. Guru Hargobind © 


(reign, 1606-1644) who succeeded Guru Arjan Dev, in order to meet 
the chillenge of the Mughals. invested the Guru’s establishment 
with regal symbols, which alone in those times could represent 
power. The Guru’s seat henceforth was to be called Takht 
(throne), as a result of which the famous Akal Takhat at Amritsar 
was established. Then, instead of the hermit’s woollen string 
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(selhi) the Guru girded on two swords, symbolizing Miri (temporal 


authority) and Piri (spiritual authority). He furthermore, kept 
the nucleus of an army, horse and foot, and _ fought 
battles with the Mughal deputies over points of honour and 
national self-respect. All this made the Sikhs a distinctive group, 
apart from the thousands of hermit groups of India, each of 
which left the structure of Hindu orthodoxy intact, while adopting 
some distinctive practices of their own, whose character no way 
symptomized any revolutionary activity. Here however, in 
Sikhism as now evolved, was a new challenge to established 


authority. The quietist followers of the Gurus, formerly given 


to the pursuit of life of piety and service, were now up in 
arms, and challenged the haughty Mughals and Pathans. To 
begin with, the Mughal rulers looked upon the institution of 
Guruship under Guru Hargobind as no very great danger, but in 
course of time its potential as a centre of rival power became 
manifest. Aurangzeb particularly let crocked diplomacy play in 
disposing of the affairs of Guruship. He sought to undermine the 
spiritual influence of Guru Hart Rai and Guru Harkishan, and 
in Ram Rai set up a rival line of Gurus. In Guru Tegh Bahadur, 
as narrated above, he saw the danger very manifest, and sent 
him to his death, hoping slid to suppress the new trend 
the Sikh movement. 


Evoking India’s Heroic Past 


It is in the background of this century-old hostility to the 
Sikh mission that the new order of the Khalsa, initiated by Guru 
Gobind Singh is to be viewed. His aim appears to have been to 
arouse in Hindu India, oppressed by the bigcted Muslim stute 
power for centuries, the ‘Spirit of resistance. and thus to save the 
values and sanctities essential to the Indian spirit. Among the 
Muslims he had hoped that those not fanatically inclined would 
have sympathy for a mission or compaign that sought to replace 
Mughal tyranny by a more humane rule. Anything like a modern 
revolution perhaps was not conceived, and it would be anachro- 
nistic to associate it with the Guru. To arouse Hindu India he 
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got translated from the Sanskrit into the language then adopted 
for literary expression, Braj Bhasha, the heroic tales of ancient 
India. Among these were the stories of Rama and Krishna, as 
the avenging avatars of Vishnu, to annihilate tyrants. Towards 
the close of the long tale of Krishna’s exploits, running into about 
five thousand quatrains, ina kind of post-script or comment he 
thus expresses his aim in poetizing these tales, in the mythology of 
which he neither held nor inculcated any faith : 


‘The tale of the tenth avatar, Krishna have I poetized in the 
vernacular ° 


My aim solely is there by to arouse the spirit of righteous 
war—No other. 


(For ‘righteous war ‘in the original occurs the pharse ‘dharma 
yuddha’, so well known to the Indian mind, and arousing such 
intimate associations.) 


Besides the stories of Rama and Krishna and the other avatars 
was poetized thrice over the tale of Chandi or Durga, the avenging 
goddess, consort of Shiva, riding the tiger, destroying demons and 
forces of evil The tale of Chandi is particularly appealing to the 
heart of the hill folk, close to whom Guru Gobind had his 
residence both at Anandpur and Paonta. But so much benighted 
were these worshippers of dead rituals and an effete caste system, 
and so greatly demoralized by the oppressive Mughal rule, that it 
was futile to arouse any spirit among them. They on the contrary, 
continued to side with the very Mughals who had destroyed their 
culture, descreated their temples and trampled under foot their 
national pride. Looking out beyond the hills and the plains of 
the Punjab, the Guru saw a similar spectacle of the once proud 
q Rajputs, who had at one time been the striking arms of the Aryan 

faith, now content to be the Mughal’s minions, aiding his projects 
of conquest and suffering in silence the total humiliation of 
Hindudom. 


Seeking Divine Inspiration 


SO, in this situation, which would have daunted an ordinary 
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mortal, one not so divinely-inspired as the Guru, he had the 
inspiration from on high to perform what was no Jess thana 
miracle. Leaving aside the caste-proud Rajputs and the arrogant 
Brahmins, who fancied they held the monopoly of piety. sanctity 
and spirituality, he decided to turn to the masses Jess favoured, 
: despised and yet the Guru knew, when God inspired, able to rise to 
' | great heights of heroism. He had supreme faith in human nature, 
| which had reserves in it of idealism and greatness, which only 
needed to be tapped. Of course, for tapping these was needed a | 
Good-inspired spiritual leader such as was Guru Gobind Singh. It a 
is in the light of this, and his rejection of the Brahmin and the 
| 
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‘Rajput that Guru Gobind Singh’s mission to raise the Khalsa has 
to be understood. 


Amrit—The Khalsa 


| What was it that actually occurred ? Sikhs from far and near 
| would congregate to Anandpur on Baisakhi day (the opening day 


Tm 
a. 
: “f 


.of the Indian year) which now always coincides with the thirteenth 
‘of April each year. On the Baisakhi day of 1699 (1756 Bikrami) 
| the Guru decided to initiate his new Order, to strike a blow for 
righteousness (Dharma), liberty and national self-respect. In the 
fascinating narrative that has come down, it is said that the Guru, 
standing at Anandpur in the open congregation, where thousands 
‘were assembled, appared dramatically, sword in hand, and 
announced that he wanted five dedicated man who would be 
| 
| 
| 
| 
| 


prepared to lay down their lives. It is said that for some time 
there was consternation and silence, but then five men, belonging 
to different castes and hailing from different parts of India, came 
forward one by one; were taken by the Guru inside a tent, the 
congregation presuming that they had been offered as sacrifices. 
But lo ! suddenly the Guru appeared with all these five, dressed in 
saffron-coloured robes, the colour of the crusader in India, and 
conferred on them the marks of his honour. They were admini- 
tered amrit with a two-edged dagger, to instil heroism. Of this they 
were all made to sip, to symbolize the abolition of caste and 
untouchaility. They were all named ‘Singh’ (Lion, Tiger) Jike the 
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proud Rajputs and were enjoined upon to consider themselves 
newly-born into the Guru’s household; to discard their earlier 
castes and all to be of the Khalsa (Pure, God’s Own) caste and to 
live and die for Dharma. They were ever to bear arms, to fight the 
aggressor and to succour the weak. None must they fear except 
the Divine Lord, for whom the most favoured name now was 
Akal (the Timeless, Deathless Being.) ‘Akal’ itself was handed 
down from Guru Nanak Dev himself, occurring in the Mul Mantra 
to Japujit. Thus in a new turn to the old tradition, was born the 
nucleus of a new nation, which was to fight the Mughal oppressors 

and to liberate large parts of India, after half a century's sacrifices 

and martyrdom borne amid inhuman tortures. . To emphasize the 
| spirit of equality in the new faith, henceforth to be called the 
| | Panth (God’s Path) and ‘Khalsa’ (the Pure, the Guru’s Own) the 
Guru called upon these five to administer Amrit to him, and 
henceforth instead of Gobind Rai he came to be called Gobind 
Singh. This action of the Guru has been sung by the poet Bhai 
Gurdas Singh tn a line rendered thus : 


| 
| 


Behold there manifest the inencompassable man, the hero 
unsurpassed ! 


Glory be to Gobind Singh, Master and Disciple. 


He was disciple to the God-inspired Khalsa, to whom along 
with the holy Granth Sahib, he bequeathed the Guruship 
after his own demise. These first five initiates are known to Sikh 
history as Panj Piyarads or the Guru’s five Beloved Ones, and in the 
Sikh daily prayer (Ardas) they are mentioned just after the Gurus’ 
names—such is the high honour in which they are Belt in the Sikh 

} tradition. 

“N The new Order aroused anew the hostility of the orthodox 
Hindu sections of the Hills as also of the Mughal rulers) The 
hillmen saw in the new order an institutionalized challenge to 
time-worn orthodoxy, and to the political supremacy of the Hill 
chiefs. The Mughals, well-posted about the developments in and 
around Anandpur, saw in the new Order of the Khalsa the nucleus 
of a challenge to Mughal rule, the defence of which was the 
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concern of the ruling Mughals and Pathans no less than of the 


Muslim divines, whose aim was to convert India into a complete 
Muslim jland—Dar-ul-Islam in their phraseology. 


! Battles Again 
| The result of this was that a fresh alliance of the Hill og 
| chiefs and the troops of the Mughal Subedar of Sirhand, Wazir 
if Khan fell upon Anandpur. The besiegers far outnumbered the 
r Guru’s garrison, which though it fought most heroically, was 
: reduced to great hardships. In this situation a number cof the 
| Guru's followers suggested the evacuation of Anandpur under a 
treaty of safe conduct from the place by the beseigers. The Guru, 
knowing the treacherous character of the hillmen and their Mughal 
masters, was for trust in the Almighty and fighting on, but the 
| demand for evacuation persisted. At Jast on a night in the 
freezing December of 1704 the Guru evacuated Anandpur, his 
family separating from him at a spot several miles outside 
Anandpur, called Parivar-Vichhora (separation from the family) 
where now a Gurudwara to commemorate this touching event 
stands. While Mata Sundari and Sahib Devan, the Guru’s con- 


sorts travelled out under a trusted escort to Delhi, the Guru’s two 

younger sons, Sahibzadas Fateh Singh and Zorawar Singh, along | 

with the Guru’s mother, Mata Gujari, were put under the care of a . 

Brahmin Gangu, who had been a cook in the Guru’s household. 

The Guru himself travelled along with a small number of trusted 

followers, stated to be forty, towards the thicket of Machhiwara, 
in the present district of Ludhiana, with the aim ultimately to 
assemble his force in the thick jungles of Malwa, the present 
districts of Bhatinda and Ferozepore, not easily accessible to the 
enemy, from where he would continue resistance. 


The story of the Guru’s younger sons is well-known. The 
treacherous Gangu betrayed them for a reward to the Faujdar of 
Morinda, who made them prisoners and sent the children along 
with their grandmother to his overlord, the subedar of Sirhind. 
At Sirhind they were offered the choice of embracing Islam or 
death. On refusal of the former alternative they were ordered to 
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be bricked alive. The site of their martyrdom, known now as 
Fatehgarh Sahib, close to Sirhind, is a great pilgrim spot. This 
barbaric act is one of the most shameful in the annals of Mughal 
rule. The Guru bore this tragic event with the perfect composure 
of a man of God, and on this occasion only Jifted his voice to the 
Almighty through the departed spirits who were now with Him: 


Mitter Piyare nin hal muridan da Kehna 

Relate to the Divine Beloved the state of His Disciples. 

Without Thee soft quilts afflict like sickness and mansions 
are turned into snake-pits. 


The flagon is painful as a hangman’s pike, 
The cup as bearing blows of a butcher’s knife 
Dearer far to us is the Beloved’s straw mat; 


Cursed be living in mansions of the worldly. 


The Guru, on his journey was being pursued by the Mughal 
troops As he felt they were close cn his heels, he shut himself 
and his followers up in a small garhi, which was a mud fortress at 
Chamkaur, a village now world famous. There he was surrounded 
by a large force. Bitter fighting took place, the Guru himself 
with his skill in archery, making havoc among the beseigers. But 
the odds were very heavy indeed. Inthe fighting that took place, 
the Guru’s two elder sons, Sahibzadas Ajit Singh and Jujhar Singh 
that were with him, fell fighting heroically. At last only a few 
remained alive within the fortress. The Panj Piyaris, who were 
with the Guru, now beseeched him to betake himself to some 
place of safety, so that he might reassemble the shattered Sikh 
Panth and continue the fight. The Guru, loth to leave the battle 
field, had at last to bow before their importunity which took the 
form of a command of the Khalsa, and at night time left the fort, 
not without raising a shout that he was leaving, for he did not 
want to make a coward’s stealthy flight. 


From here travelling in a south-easterly direction, the Guru 
passed almost alone through the throny jungle of Machhiwara, 
then on to Raikot in the present Ludhiana district, from where he 
reached the Malwa region of Bhatinda and Ferozpore. Here too 
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his pursuit was continued. Fierce battles ensued, particularly one 
at the Dhab or Pond of Khidrana. now known as Muktsar, the 
Liberating Pool. In these areas the Guru was faithfully served by 
the Jats of the Bairar clan and the Sikhs of Majha, who earlier had 
deserted him. These latter redeemed their honour with their blood. 
It was in this region, at the village of Dina that the Guru, finding 
some breathing period, addressed an epistle in Persian to 
Aurangzeb, who was compaigning in the far South against the 
Shia kingdoms of the Deccan. This epistle, known to Sikh history 
as Zafar Namah (Epistle of Victory) breathes a spirit of indepen- 
dence and fearlessly accused the Emperor of acts of treachery by 
his officers, resulting in wanton attacks on himself and the cruel 
murder of his sons at Sirhind. The Guru declared himself to be 
no rebel or aggressor, but one who was forced to take up the 
sword when all avenues of getting justice and fair-play were closed. 
In a Persian couplet which is famous in Sikh history, the Guru 
declared : 


Chi kari az hama hilate dar guzasht 
Halal ast burdan ba shamshir dast 
(When all other resources prove of no avail, 


Is it legitimate to put one’s hand to the sword.) 


To the Deccan 


It is not authentically established what reply Aurangzeb sent 
to the Gurus’ epistle, which was duly delivered to him at Burhan- 
pur in the Deccan. Evidently he invited the Guru for an interview, 
most likely touched by the story of the sufferings he had 
undergone. The Guru consequently travelled South through 
Rajasthan, but before reaching the Deccan he heard of the death 
of Aurangzeb. So he evidently cut short his journey. In the 
meantime started the war of succession among the sons of 
Aurangzeb, according to the old tradition of their dynasty. The 
Guru offered help to Muazzam, who had earlier intervened in 
lifting the seige of Anandpur, and was moreover, known to Bhai 
Nand Lal, the Guru’s court poet. In the battle of Jajau, 
Muazzam was victorious, and ascended the throne of Delhi as 
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Bahadur Shah. He duly thanked the Guru and honoured him. 
It appears the Guru was not satisfied with courtly honours, but 
wanted to press the new emperor to punish Wazir Khan, the 
Subedar of Sirhind, guilty of the cruel murder of the Guru’s 
younger sons. Over this the Emperor temporized. The Guru, 
finding that the Mughals as ever were treacherous, betook himself 
to the Deccan, by Divine guidance to meet there the great disciple 
Banda. Banda was a Bairagi Sadhu, given to occult practices. On 
meeting the Guru he was converted by the Guru’s adjuration to 
take up the sword to annihilate the tyrants who overran the land. 
Banda (the appellation he gave himself, meaning slave—slave to the 
Guru) took the new initiation of the Khalsa, with the name of 
Banda Singh, and with the Guru’s blessings marched to North. In the 
Punjab he won astounding victories against the Mughals, razed 
Sirhind, the cursed town where the Guru’s sons were butchered, to 
the ground. After long ding-dong fighting he was martyred in 
Delhi in 1716 after excruciating tortures. He however, laid the 
foundation of the long Sikh resistance in the Punjab, which about 
half a century later culminated in the establishment of the Sikh 
power there. But Banda’s career is Jater history, and chronologi- 
cally falls outside the life-story of Guru Gobind Singh. 
The Last Days | 

To resume the story of Guru Gobind Singh’s life. Wazir 
Khan, the subedar of Sirhind, knowing the Guru’s feelings 
towards himself, was afraid for his life, and sent two hired 
murderers, posing to be the Guru’s devotees to assassinate him. 
They got their opportunity and stabbed the Guru in the belly. 
Surgery was attempted, but after prolonged treatment, the Guru 
passed away at Nanded, now in Maharashtra, on the Sth of the 
moonlit half of the month of Kartik Before passing away, in 
thanksgiving to Guru Nanak Dev, whose teaching and spirit 
descended to him, he composed a Persian couplet : -_ 


Deg o tegho fath o nusrat be-darang 
Yatt az Nanak Guru Gobind Singh 


(From Guru Nanak Gobind Singh received 
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| The Sword, the spirit of bounty 
And victory and succour unending.) 


Then he perambulated the Granth Sahib, essence of the spirit 
of the holy Gurus, and in token of investing the sacred Book with 
Guruship, offered it as was customary, a coconut and five paise. 
He moreover, declared that the Word as enshrined in the holy 
Book was henceforth to be Guru, along with the Khalsa Panth, 
believing and inspired by the Guru. Inthe Rahitnamas or Codes 
of Conduct for the Sikhs the Guru’s injunction is thus poetized, 
and is repeated by congregations after prayers, morning and é 
evening : 

Venerate the holy Granth as the Guru’s visible manifestation; 


The pure in heart may seek and find in the Word 
The Guru’s instruction. 


These two doctrines have taken root in the Sikh faith. For 
all solemn decisions the holy Book is consulted, and the Sikhs 
assembled in solemn congregation at the Akal Takht at Amritsar 
pronounce the Verdict or resolve, which is accepted as the Guru’s 
own commandment. 


To sum up the achievement and ideals of Guru Gobind Singh 
any narrative or analytical study would be totaily inadequate. He 
was one in whom reverberated the voice of aeons of vision and 
idealism, to whom God spoke from on high. He saw the men 
around him as chaff and dust, and imparting the spirit to them, he 
made them into heroes. Simple peasants and labourers by his 
touch became fighters for human dignity, for righteousness and 
founded states. Not only was the citadels of conservatism shaken 
by his teaching and injunctions, but also the mighty throne of 
Delni, which at the time appeared almost to be eternal. 


His was divine forbearance. When he lost his father, he set 
about the task of consolidating the young Sikh church. About 
thirty years later when he Jost all his four sons, two on the field of 
battle and two by the tyrant’s blow, he only raised the voice of ») 


patience to God. As before, he set about the task of consolidating 
the Khalsa Panth, won battles against the Mughals and sent the 
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Epistle of Victory to Auranyzeb, breathing the spirit of indepen- 
dence of a man of God. 


Like his forebears on the Guru’s gaddi, he was gifted with the 
power of poetry. Ina gushing tone has he expressed his fervent 
devotion, spiritual idealism and faith in Divine justice. To the 
common man he is known mainly as the crusader, the supreme 
hero with the sword. His pcetic voice is known only to the select. 


Some of Guru Gobind Singh’s compositions form part of 
the Sikh devotional service, particularly the opening stanza of 
Ardas beginning ‘Pratham Bhagauti simar kai Guru Nanak lain 
dhiyaye’ (Contemplating first the Divine might, on Guru Nanak 
meditate) and the Benati Chaupai. The Benati Chaupai is full of 
faith in the justice of the Divine might and is a supplication for 
Divine aid and succour against evil—-doers. 
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Aims and objects of Academy :— 


a) To preserve and maintain Sikh culture. 
b) To organize and promote the study of and research in, Sikh 
scriptures, religion, history and philosophy, music, painting : 
and other fine arts and to arrange for the teaching of these 
subjects. 

c) To propagate the teachings of Sikh Gurus in india and 
abroad. 

d) To arrange for the standardization and publication of litera- i 
ture relating to subjects mentioned in clause (b) above and 
of paintings of martyrs, heroes and historical episodes. 

e) Toestablish, maintain and run institutions for the training 
of Sikh scholars, missionaries and musicians. 

f) To establish and maintain a research library. 

g) To maintain a central institution for the collection, mainte- 
nance and preservation of Sikh historical relics and manus- 
cripts. 

! h) To publish journals and periodicals for the furtherance of 
| the objects of the Academy. : 

1) To foster and develop cultural contacts between Sikhs in : 
India and abroad. | | 

j) Generally to do all such other acts and things as are or may 
be deemed to be, incidental or conducive to the attainment 
of any of above objects. 
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| | President Secretary 
Justice Gurdev Singh Joginder Singh 
(Retired) | | Advocate 
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